HAEN - KINEHHDO A —7 4 X L Pf#
——ai L T[RRI R Xy M 2T

I. FU®IC

Rimld, B RIERKEATZO HARICBIT 24 25— 2028205 2 KIEW (18864E12A
6 H~19574F12H24H) %, BAEGHERFOZARRICHEF MO X —7 4 X 2T 2%
OBERIIPEWSPIZL X ) LT ERATH B KNE, 19114E 7 AR R SF % T
B H% ORI, MRS [E] 191045 5 H 502 [FIFERAR] O_Y A — A THBL 72 [l
M~ HR 2y M 2FR L7720 SOMBIERNDPPEL72A AT =2 IHTERMNDEDTH
%o FHERROBIENLHAGE LTUIRE L FLESNAETH L. Ll NIHHIEZO
WWEOBR G MIPEZ TS XD ERL TRV, LWwIHIDL, KNI OFmEORKIZ [FEL
TR AI2T7—1#HE5] L LIPBERTVEVWRLTH L, RIPEXFRERIZV 2oy
A=A R LTz L33 TICRBEREEDSZO0%E [RIE 1990] 1I2BWTHL2IZLTw
05 Khx R e TrmETONRNYA—=LTHS [ANEKE] bZD—D2THb, ZDH,
KINdEssst ) oFEEo [HERE] L LTHRECEZ omErFRL Wz, X
YA—LAETHOMo TS FLFLMPOLHELFRICHEL TV EILBNS,

K CTHEHORNOBmBEZNY LIF201%, 4 AT —2MkEHK, $hbbA—T714 A%
WMOTHRY EF 7B 205 TH D e RIND23HTHE L 72BN RmEE2bIb ST 5
DIZ. ZOHOKRNDEFEZRTEE LTHL A AT — 2~ OHLDH Y )5 & 2o BEREE & »
BB SPIRIEVD S ThH D, A—T 4 ALIIHTIHREZONEIEL. KFEEDHENLT L%
SIXHFEDICHAKREDIE L BAOHHOMZEICETNITKIR L 2L ) TOHEL 2 %
MolzZHH)I e V) T EREBEDICHRNT LI LN TE L, EwHnd, sikotBh, KIxZ
DENFEAELZVREORRBIZ [FELTYZ A3 251295 ] L STk HFOLTINIC
i T Vw225 THb,

REFEIRNOZOFEREME—DFED I, RINAEAEITIE %7 X3 2T —] OMOIHKIC,
EOREFE TR L T 72O %R T 21E¥E 2 AT ) LEEDH D 2 & &L Tz,
KINNHE &I Ugeds [8) IS L 723 A = X 2mTIE, 2oL 7-ERE2IRLTEY, $5
M ERL TR NIDA—T 4 ALGIZHRIUE, TOERIIERE LTS, KN
WoZzn 7 =Kk - xvy s A+ 3I27— (Friedrich Max Miiller. 1823~19004F) @ & D
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AR L 72 OFECIER A Z LT L F v, fliF [RINEH—KEEA AT —2DIFEF T
Z AT L 7220104F O lE R £ TIIE, RIN2MKIR L 7z BRI 258 2 o 2§56 2 &S TE &
oz,

ZOH, v 7 A 32T —HPI82MF AT o -ii sk [Max Miller 1917] IZA—7 4 XA A2
M HBEN DL L EZMADIENSHMABI LR oz #DiHFHEFEZ AT LTHATHS
&L RINDBZ OiEFRFROEILRGFHERE [ A —7 1 X 2Sufiism| * ICA&HWIAEI LT [Hfn <
FAY V] #HEL 22 EPWHONT R o720 TY, 2012 ERATO [AARPEEREHR
(AJAMES: Annals of Japan Association for Middle East Studies)] 235k S 7>, MEHRY 0 A
DA AT —AFEICHT HHEICBNT, KOS X T —AGmICHT2ELGHLE. ZOHES
B AATHZR L [Usuki 2012], AR e BD, KIDOA AT — LGk AARFETE L3
2 BZH LR RTIE, RN Of@mE 2 T BRI L 2 EER 2R ETE Tn oz
DT, T EMPFENTVHRVIZE 22D 5T, BEEOKRIOMmE (MK~ S Xy M
ZEDHRATEEMI (B — ] X BTy £ 728 A% U Cilam 2 flALT72D
Thbo

I. XIIER [ YEXy MY £EX2T5—

KND TR~ R Xy M OmBICEHLT, fmz i) 3, AHEEI 27 —0%
BHROERMMLEMMETHL LI T LIl h D, KTl COFELZI2T—OFLTFAML
KNOGwHETFA M2 HKT 22 ETAERNICHLPIZT S (RS, &) Twilw 2 id,
KINDA—=T 4 ALGHE I 27 —O#EZROWRTH . FFETZIZIIEHERTH L LWIET S
CENTEL, L L, KNPEHZRBFICEDIWTA—7 1 X himk dhs L2 E 28T
HIET, ZOBOKINNC L BHERRA A5 — L Z DL L3R bRV ERHFITE
ZTw5BY, LA, KINOAEEEZELA AT —2NOMLOFT, ZERINBRIIZDA—
TARALDHFREFRL L) LB o700, ZOHREMATLILOHVEETDH 5,

BRA—T 4 XA LG O &) BRI, RINOMHFEREHANOLO R THED 5 0%
BHDHH, R TIEZOHE2FESENCT LI LI TELR Y, GLAKRHTIH, v 7 A -
32T =L WHHFEISEIND L), F—0 v ICBITA ) TV 5 ) X AMERICHED
A FEIZHEY, TLTERZARICBINL TV B ZEBRBZRLTWSL E WD) ER» S EEL
DTHbo D% RINOFEHM B EEOR Z BHbFIRE B LTV Ew) Blirs
by KNI 2T —00EARZ LMD RBOFEZ EDTHEDTIE RV & ) I
DNWTWh,

ST KNS THB~AA Y NI 2METLIH> TEMMWITER L7 ) —F) v
Lo v R 3aT—1d 1823 N4 VDT vy TEEN, TOHBA T AIHE-> T,
F v AT7 4+ — FRETEMEZ RS 720 WIEH A7)y PCRRICHEBEL 724 ¥ F¥EETH B &
FRIAABFETH ). FHEEEY B 2L CHBMEAICHELTEY ., RE&
MDA L AR ENTVLENL LHETH L EVoTw, 2D, 19 EKRTO
F—=NIFT R [MOEN] ZOTHET,
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FFAEM - KNEBHO 2 — 7 4 X L3 — 3L T~ R Xy M 20T

ZFNTE, KNP ED L) BEBETI 27 —OFMEIfi, A—7 4 ALICHT 50% & P4
THEXICZORBRFELBMTHIENTELZDD . ZOMVICIE, HEATHFRICBWTY Y A2
oy FEEOREEZT. AR S B L TV mIEKEE (1866~19454F) A2 DI 25 —0
BT CTHoel Db o L DHBEMARERNTH 72 LB 5T ENTEDLY, RINOIREHE X
TR FEHFR 2 % L2 IR Tlad o 72725 KINEA ¥ FEZZERILTWAEEZTEH
D, EB, ZOEHZOT—<FHM (F—H =T aF) ICHETEMETH 7. KIOEKHIZ
BIEOEEFRNIIER SN TV ARVO T, KO B Z2NFEICOWTIEIANTH S, 7272, +
VA2 v b ERERHPOHEBEEAZKINOEHANORME D X, KD X ) RIZEOKRN OB FE
O—HinrHbMA Do

(Fifl) SEEOFRNIEIUCEH 57225 ZOWROBEIIHRE G IR TEREHTEHR
IIHEEERETH Y W7 5 RIEZ D Pe LT BIZIZBURIE e 2o 720 URERA & —FE 123
PRS- RBAERHEICA, OB EEEET A2E L TRATH - oh
Oy ZZIZHR OO BAEDIRE D D TEYITH - 720 RAITEMILAEOFRZ LY,
Tk MBEENT VDI, RO~ 7 FAVOREECHY 2, WHRERDOSH T
TRIFNTED TR DRI 1961 787EH] (AFMNIZTIHEICL S),

WIRGDD, RINEEAFHAORIHE L LTI 2712w Th, ZOHMARNDLOE
MUSHR 722 L2, RO X HICERL T2,

GROMS (OCH) WLl LOmMETH Y . HREERROBAE Ch o727 A 3 2
5 DFBE. BOBMI TS DX KMA D B LT h, ZOREI T 5 e D%
DT HIT X FHALTIE A, < RO LOERI M, HERATH A 7RSS OB O
IHTy FBHIRDEANLNDL L ZAE D o7DIE, 7 AI2F5—RUOPT2T5f T UA
VEADHETHS DI 1961 786E] CLIBIAIZE I L 5).

U ERERINC & 2MEDRIETIED 205 KRFERFRORNOFEHBI KD REN R EE 5
Ao BRI BN Y 2T A TN o Nn—L b2 25 —DANTHSHEIRGDY
MHIEETH L, METNE KNDODA—=T7 4 ZL~OFLE, BEzEHLTI 29—
WREERE O LIS 7ES & L CHBSERZEONITE,. 503k Lns [#%8% (Theosophy) |
Wi SN2 DR EHENTELDTH 5,

ZHZb, 32T7-DA—=T7 4 ALIZHTLHERTITMNL TV L#HFHDO S A PVHs [HEF
B HWITLDFEE (Theosophy or Psychological Religion)] T ). [ ] Lwv ) HFENE
FNTVDLDT, BIBT 5 L1, KN MFFITRCHELEROI LI/t EI b5,
7272l SITHEELZFMELS RV &, BED I 27— HHIMEF L ) HiEE
TH5ZET, 7977V XF—RALOMANR G EOREOME & vo e [HFEY] L E—HE
NTEEINLZLZBCBERL TV THY ., AROMIIF ) 2 N AR FE~O g
ZERLTRDL)ICHERNT VL, T4bL, [F7 4+ — F#ERORORKEDI—ZADI [ by
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ELTIABIRL: [DOFEHE] Ev) 74 PIVICHDRE THESE] 24002 7200k %
BEOLLHMN L 2T NERLHWESL ) NHFMOEEL 9 2kmOMOMEOEILE L TH)
BE ) A MBEROMTILMON TV, (MEFE VD) ZO®8E L4/, WLU&(
EBHEIND L)W >TLE70T, ZNa YRR S RTHIT OS2 L RIS
RI=DTHDo LM (spirit rappings). 7 — 7 I/VIEGE (table turnings). ?)Z:wbi%‘@ﬂﬂ@
F AV S EHER BN (black arts) ZE LA EwHBRENTONLZEARLIC, NZHALE
w22 (theosophist) & IEUN9 Z>0)f:°kb\’) ZED, Eo &Y LERENLARELDTH S |
[Max Miiller 1917 p.xvi] GUEEIRNIZT T I L ),

k)llﬁ%’ AR L 9 ICH A T — < IR ER L EH N OTH L0 HHFBZOH, I 2

— DM 72EEBRBET L0059 (3 BBA. FHNVMBFHICHSE Z &R L), 78

:V%ybﬁﬁ(%%wiﬁl~9 YEPE) REDIARA Y N MBI

FHHNEY 2T A F Y NOBREMARS T, A—T 4 AAITHLEF-72L D
WA ZENTELTHHA)o

T7z0 RINGEES [ZHEOM] 12BWT, HOOFRIIMN72FZ 8 0FEE LTI a
TV 2 TA TRy N—L VI U YV ERFORMEZRTTVDL I LT BEHLA
A ZORICEHLTE, HAE-DRD L) RIS RTH L, bbb, FHkid, KIEY
DA FBOMMIE T 5 2 L3 hah o7z Ly FRFRERICA - T 72 LH RO HGEA
DFEANOT T —F 2 BRPITIR L T 2 L FREEEO [HIRNFE] B2 S L >0
MmLTWwaY, $hbh, HROBRHEZIIHAITNIRO LS I2h 5,

AR HICRT AR, MBELADONICHDL DFEHERD B L) BEEIE, HRERE
DS THEENEE] OFRIC U TIE T 2, BEIZIIMIR RS 5201/ 0 K4 v 2 €
FMIZ, HAEANTIE R CHFEAC X B2HAFAD 72D DFEHIHK LTI OEE W, 20
BEFEOMEIZISMAL DT O T A5 v MIFHE Y 254 TV v N—DFHBIIRD SN &
W BALOBML, REMABROEL, REOBEHEN 2 L REOBIT TV L. BBt
RRNOFHERIIUTIEE S, BHAAKRNEEN Y 274 T I N—REMOMITH -
ey A 32—t WnH)ZAN0uT U ERHICL o THCOFEHBIZER L T2 05
Thb.] [HFHAKk 2008 95H]

Yag ATy n—ld, RIDE R RRE A TG L 7Ry BE [Z%oM] iI2Bw
TLIFLIEEM LTV RERHFAHETH D, SHICEELRI LIE, KIZdfiihietBD, 29—
U TRINEMEFICH AL ERFF > TVl W) B ThHb, TDOL ) RAEFEFEDF LI N
ﬂﬁA@*é%@—A#7i>zmﬁﬁ%ﬁ—w-U&&—»f%b\m#ﬁm_kéaig%
Gzl i3E{AonTwsd, KINZI9194E 2 A S/ —ER, Vv — Vv ElEREz L HI
L. F20 3= VoZEEZ2 =ML YL THh, KINER=V - )T x—LRkELD
BIRIZOWTIE LR OE AP ZDFREIZB VTR ERKIELDHZVOIRTHS 22 LT
% [#7k 20081,
o, 329 -HELMMAMALELEL-oTBY.,. ZOMRIZOVWTL bOETH BN ~
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FTEW - RINEAW D2 —7 4 X LB — G55 [M<F 2y M 20 o T

FHFEEICL o TERENT WS [BA 2010]. BARIZEADOWFEIZILDSW T, #EHEoMNt
BOTEMBEIZTAERFIC, 327 MR HEEr 2R TAMNETH 7200 4 7 = —
H—F T ELEHBLT, ROLICFOANRELEEZRRTVE, HTEL L5051 HT 5,

[HRHE O DT IZ b L VWEERED ), WHbIEEEWERE LT, EHO LD
TRETHRY, THNVIDOLITEFAN TR, LEERDOL ) TLETHR TR,
DL TEHETRY, TROOMBIE LTOFI L0 [HROFE] oFkiZwn) 2k
WZ%ABDTHAH) . TOMPBRIBIFTTIZRDLNTVLD, £V FOT 2 —FI2FDJEH
ZLEEDTVD LNEDITONZ, 2T, #fHRE~YY I A - 327 —LDA Y FEgH
L7z TceENS | [BA 2010 187H]

[(Ry =Ly FPEHLT05 X912 A F) AN L o THEMRIZA ¥ FORHEHR
WKEDPDL bbb HNHENV—FTHY, TAYAANIZE ST, Tx—V ¥ (Ralph
Waldo Emerson, 1803-82) #®##Migs (Transcendentalism) L=V 7 Y #HAITEH»rN
72T AT 2= —F Y IPRE L L) TN BEOREE LT Uiz, (4 T TIRIIMEIhifl X
n7z) HEFEREHETTA T =N —F Y FIZBIL L AL D %212 O E H %
MolzZ ELFEMEINTVWE, Ik a— Af 7z —A (Hugh Haweis, 1838-1901)
Lidylla=ry 7y CHBERECHomEYFa— - T 24 (Moncure Conway,
1832-1907) 25, YA VT x—h—F o FeT7=I)X - =V DFr—vx 7 - FXx KT -
t—VDFRAPELTRERZREAZLZLZZDIIEFELTH S [Beckerlegge 2000: 150-1]
Wo ZLT SO2ANR Y7 A 3a7—LELVHRIEH 72 EBIEHSN, L
Ewnzid, 2=V b, FLHT T4 —OARREEFHICKE 2EBEE G272V 01—
(Henry David Thoreau, 1817-62) . PTHRKHKD 4 >~ FEMH - W|EIIHZINTWDOTH
2H56, 20D )DL HANRINTE I LICHIREWEIRD S 5 [Chandler 1996] '] [#2
A 2010 178H] (BWHEIRNIZT IR HIGIMANIEA)

T BRIE Ry 22 325 —0AhF5—< 22 F0lM - 2L, HFETTHY
Tr—=N—FVFOFICL > THEELENZLDTH 572, 327 —1FL T, =<2 ¥
FTO METXTOADOHIZHLH, TRTOADPMO ) BIZH Db TlERv, ThIZHA
CeERELOHNTHL] vy BBEICWHBLTwzdw) | A 2010 195H] &b
/i LT 5%,

F—=rYvarrlityrMkLF. [9—~27) Y 2F - Iy 3y (Ramakrishna
Mission) | TH ). it [$—~2 1) ¥ 24 (Sri Ramakrishna Paramahamsa, 1836-1886,
Brahman) Z#HiéM<CAT =3 - T4 T2 —h—F VBB LZ2BEKTH S, 5—~27 1)
VaFIIFEHEMOLBE LRV LHFHEIIOWTHVWE#EEZ Do TBY, Ly Fy—#%, 12X
FT—4h, FUVAMEOMAIZDE LT, £2L T, INHZFUIRAMICE L > TR B2 %
AR —OHE D2 DO THAHZ L x g 5] KA 2010 193H],

BAROEGw R4 LIHALZDIR, 32937 —<7 ) TathbilnEgBaeziitnide
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WORERDHLNETH D ZORIIKIND [HEIH—] WeFEZTH 5 Wik 55 A 721
TTHY . FRAUTE S 7l 23 & & B 1I20E) L i — X 0B a0 kil e % 2 5 1
bHIRRNWT =< L2 DO TH L. KD G0 LANLND LR wH, AT Z T
LCThwzodb, 758 — Bl & Sl omi# Bk 2 HiAi 720G, il & RO 2035 3%
EREDTESELMMTH Y SHRORNHECH L THELRREIIRLLEEZLRDLDTH
%o

M. I27—DFHEBRELZDA—-T 1 X LR

EZAT, 2T —0Oilzesk M2 (Theosophy) @ AW d.LD5E# (psychological religion)
—I18824E 75 A T—KRF ¥ 7 + — Filizsk] 2. WD 5# (physical religion) I. [ AD5E#H
(anthropological religion) | {ZBA3 Aigesks L BIT3MIIDH/EF 7 + — F#EFRBORBZED D
DTHY [Bosch 2002 p.148]. ¥V — AKRFHEFREFKILLT DL ) RIGEVTIZHR->TW5,

Introductory Lecture: The Historical Study of Religion (5% &S IHF5E)

Lecture II: The True Value of the Sacred Books Examined (3280 B Ol OMET)
Lecture III: The Historical Relationship of Ancient Religions and Philosophy (diftss# &
T ORE L BIER)

Lecture IV: The Relation of Psychological to Physical and Anthropological Religion (¥ ®
TFEBLOANOFEH L L PITLOFHLE OBR)

Lecture V: Journey of the Soul after Death (36D FLDJik)

Lecture VI: The Eschatology of the Avesta (7 7 = 2 ¥ —O#K

Lecture VII: Eschatology of Plato (75 + ¥ O#Kiw)

Lecture VIII: True Immortality (B DA )

Lecture IX: The Vedanta- Philosophy (%7 = —%— > % #4%)

Lecture X: The Two Schools of the Vedanta (Z=2®D 7 = — % — ¥ ¥ i)

Lecture XI: Sufiism (A —7 1 X &)

Lecture XII: The Logos (@ T X)

Lecture XIII: Alexandrian Christianity (7L 7% ¥ FU 7iIRF) 2 M #)

Lecture XIV: Dyonysius the Areopagite (7 LA /XTADF 4 =T F )

Lecture XV: Christian Theosophy (¥ & ¥ iyH% %)

DEDI 25 —0#HRESOHREBMBL CHbH 5 L)1z, HA v FEER, 75> (B
TI R ER) AT A ALERTEFY I THFO [BTR] 24 LTHFY X MUTHNAL
EVIHHKXOTT, YA MHLIHE VI BHEZRN NS DD, AT DOFE LN 2 M
IO RFAEMO R L EEREMEL L) L L TR I ENRATENS, T4bE, [
NooOMR CEXI #EHd L OEXIGER) 32 hov ) —X0#L 2o fmEGATED, &
N OROBMRNEHBE > TVD, INHIZLDFEHE NOFERE W) ZODELZ 5
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FTEW - RINEAW D2 —7 4 X LB — G55 [M<F 2y M 20 o T

T—FOLTAEZERLTED, ZOZDERROFHLE V) MBEOHEOME LTRE LWL
Thb, INOOHEFIMFELWBIEL S, V) A MUIAL D LT YHOMWKD 51T
BHETE L, L) DIFZOMFDH 5 VM FOBE,»S, v ANEEB L7 —) THEM
DHEETHY LOLEELODALRL S, HUOLEL T LI D2 L7 TEHDIIH B\ I3A
NERDLTWLEILERTIELOTH S| [Max Miiller 1917 pix] LBRTWEDTH %,

DED X9 % 2 ROBKEHIRE LT, 325 —0F1#ER [R—T714 X25] 9 O
TR ICARTBETBELV, COMFBIIROLIH2LOHBREIN TS, 72720, I =
7 —IEEROMICIIHF 5T ER-> TV, T4bb,

OFE#%., v bbMABEBREDO Y 25 24 (Religion, System of Relations between Man and
God). QA —7 4 X2k ZDiEJ (Sufiism, its Origin), @A — 7 1 —#FDOHK (Abstract of
Sufi Doctrines). @AM A —7 4 —DF —¥ ¥ (Rabia, the earliest Sufi), ®A—7 4 XA &
M F) 2 ML DB (Connection of Sufiism with Early Christianity). @A —7 4 X A H)
REDTT— A4 —=F - T T4 (Abu Said Abul Cheir, Founder of Sufiism). @7
T— X —F&3Va2F+14F (Abu Yasid and Junaid), @A —7 4 —, 77F—N, ZLTH
V7 4 — ¥ 2 (Sufi, Fakir, Darwish). @Z%5#k 3 2% (Asceticism), @ X X & 7 1 (The
Mesnevi), @A < KO RE (Mohammed's Opinion). @2 DB (The Four Stages).
WA —7 4 ZLDFHMEEE (The Poetical Language of Sufiism), WA —7 4 X L O ik
(Morality of Sufiism), ®A—7 4 —iFAH» 5 Ok (Extracts from Sufi Poets) o

KNG, 2oi@# M= A2y MU IZBWT, 327 —2°A—7 4 ALICHT 2%
BOWTHIMRD [T —F =y PFO_ODFR] ONEEZTHH L LTk TOFEHK
FThbbiM AR Y A7 2 (Religion, System of Relations between Man and God) | O &R
ZIRTHBKL TS0, TONEIUTOEY 2% 5,

[ 3R & & Bl EZ OB OBERENBERDID . T OBRICE W TIFIEDO K EA~D
R DT L ALELE L TWD, LAL, ZOMRIZELRZFZHICB W TIERICR
LollJBER LD, bbNE T 2 —%— Y ZIZBWTZEOMBRMNREEMTIED 505 &
FORMOLVHEFRIZBWTORICH L0 EHTE, /B LITRTOFOTRTTH S
—DHFERD D5 H1E, BADRIEIZFONFIIBVWTZOM—DHFEL IR L LITTI%
{y DO ZEOHELEN S VEES NS 2 L ZBAIDITFEICT R, RERL, 2O
I, $hbb, To—F— TR L > TRV BEL RN L L0 I TH DL,
FLARIFVIT7TOZLTEROBFEI, EI00EEI N MEmz LIS, FUGRHEE 7z,
ZOMmBEEE. PPN EEET S LI TET, MOTRTULETIERWIZLTD, o
FTARTEMRIZ, BEALERTHLDODOAREZA L, ERIHFLET L LE V) TEHNT
5D TH%| [Max Miiller 1917 pp.336-337] (LA T2 RT ),

32713361 [HAFKIS, WHERNMLTVEHLDLI IR L, fimlddhwvoz
VBRI TVLFEHIZOWTHRE LTI R 6%, $4abb, vhAy MEIDA—T7 4
ALTHAH] LLT A=74 XL ZDHDDHGIZA> TV DIFTHHA KINEZ DR
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PORREHD TN 5,

32T —DA—=T7 4 ALFBREKROTIZBNT, KD S ESBLE D - TRERD O HK:
LTWBDIEQ~DTH b, HiZ, R=IVEP 5V ZITEMIZEEKRD 3550 1ITHETL2QLUT
oW TIE, BEOHMIBTEZBRVTIEE oLl Twiv, |ETHIE OhEDR—
7 4 —FFAND BRIV TIEO~DIZBVTHRA SN TV EEHEEZRBLTWEIDALDT
Hbo RKNOBLIZH S IESBEKNLA—T7 4 —FTHY, F—EY, 77— -HAf—-F - 77
WAV, V=3 =R EORMMFHE2EHINIIRHL TV 2DARTH L, T2, Rilam 30
TN ERPOSOF) A MM ERRERER L LDA—T A ALOBERLEI 257 -0
HmOFFERTEHSEEBRLTRL TS,

KimTlE, UUTo HEER) 2BV TKRKINOREDT F A M EERRE L EZHHTLI L TE
DOWEE BRI T 5 2 Lk &z, g, KINDFA#EZROTRICY 72> T, fE2HL
VAR, ATERY A BhoizriRmdT I LT —HlTIEV 2R, KIIOBEOA XT—2%
GUEYIIEE & L oML EENZRER L LTOMEOBE N EZ AL 7200~ Lizwvwe
WO HIfE R AD TV 5,

V. EITICKAT

BV TIE RINEWAZARAICHEE L - Om%E TR~ F X v M oS
LI EHS2IZT 5 2 & T HRORNOBEIERE %G 57200 MR Z e Lz, K
PHROGEERERRCHFET LB TELZDIE, I 25— L WIHHEDPHHRT & TR
FEHFN L REEREE L, TMASOREBIE I 25 —0FMP BT LI L b dH - T ILH
FUVAML H2VEAAT— 2 EOMOFEHOERLIY S, To@kFEE LT, [H
YR—] OEZ T 2L VECHRT DL R0 VZDDTEEDNS ) e ZD X9 7 FfH
OHFFERNOERELZEH DO TH 5,

B TRINAH— A A7 — A EREDIFIEFET] 2HMFL2REIS, REOHEFTICLUTOL ) %
KINOBEZGIHL T, SHOMEREE LTHRR L. Tabb,

[RINASMEE, BRI ) DWWz TiE [Z280M]) CRE3hTwb, [ZEOM] & [%R%5
DOM] D2FHDRINZES>TO [5FZ#H] 20 HBEHIBEETHLE LNV, 4 AT—LI1ZH
WEETERIE, ZOFESHUTO—MICEHIN TV,

M TAE - B - AL - SRR &L WA WA R E LTI TR 225, 0Bk E
B2 [ifEEg] 2EL T2 —FKIZHE. AMDOLZDO L OHE ST H & kb, H
HEODHEBALS N2 L b2 TH— MO EBE 2, ToOMIEBAESISHEHT
b Y HZICFEHOMNENBINDL . PhB O EINEL LB R LD RITTEED KT
BHDTHEH 5, (BE) BNz AT - AT - ATHOER] LE5o7 B
BIEES ZFODONRET B0, WAWA LR REPEENDL, ¥V X M2 EES
T BHB L PIIRFEIR 2 Y L 22, R Ay Ve RS ETHEL AT — A
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FTEW - RINEAW D2 —7 4 X LB — G55 [M<F 2y M 20 o T

HEABZNTH Do WEOFHITH LIME O EPEY EWE— I LY Ok LTHISHILLT
R B AR EEO R0 H I 0 b, HEOREARERT 5081, T4k
EThD,

BED [BATERE] Oo—®H%25IH L2, KIARMAEICTEE L 225l & (3o o Bk
HelTo [HEEy] #EL TR RUE AMOLZOLONRZDF FHixtHICR S LW
ILDOLEDOTHA). FOFMICBVTIE, ANV FL, FYR ML, BRFEMSRE S, ik
BELTRHAICEIPNTLE) Z L1 5 ] [FIFF 2010 293-294H],

RINHEERRIZ A =7 4 X LG EET DRI L 72y 7 X - 3 27 —0ikamz. Kl
DEEDBBEREOWFE ERGDLELSE, 327 —ORNNOEBEIPLRY)RELZDOTDH
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[TEEF] EXEXEKXIIEREDHE

SUFIISM

Religion, System of Relations between Man
and God.

I alluded in a former lecture to a definition
of religion which we owe to Newman. ‘What is
religion’, he writes (Univ. Serm.,, p. 19), ‘but the
system of relations between me and a Supreme
Being. Another thoughtful writer has expressed
the same idea, even more powerfully. ‘Man
requires, he said, ‘that there shall be direct
relations between the created and the Creator,
and that in these relations he shall find a
solution of the perplexities of existence.

This relationship, however, assumes very
different forms in different religions. We have
seen how in the Vedanta it was founded on a
very simple, but irrefragable syllogism. If there
is one being, the Vedantist says, which is all in
all, then our soul cannot in its substance be
different from that being, and our separation
from it can be the result of nescience only,
which nescience has to be removed by
knowledge, that is, by the Vedanta-philosophy.

We saw in the Eleatic philosophy of Greece,
the same premiss, though without the
conclusion deduced from it, that the soul
cannot form an exception, but must, like
everything else, if not more than everything
else, share the essence of what alone is infinite,

and can alone be said truly to exist.
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Sufiism, its Origin.

We shall next have to consider a religion in
which the premiss seems to be wanting, but
the conclusion has become even more
powerful, I mean the Sufiism among the
Mohammedans.

As the principal literature of Sufiism is

composed in Persian, it was supposed by

Sylvestre de Sacy and others that these ideas
of the union of the soul with God had reached

Persia from India, and spread from thence to

other Mohammedan countries. Much may be

said in support of such a theory, which was
shared by Goethe also in his West-Ostlicher
Divan. We know of the close contact between
India and Persia at all times, and it cannot be
denied that the temperament and the culture
of Persia lent itself far more naturally to the
fervour of this religious poetry than the stern
character of Mohammed and his immediate
followers. Still we cannot treat Sufiism as
genealogically descended from Vedantism,
because Vedantism goes far beyond the point
reached by Sufiism, and has a far broader
metaphysical foundation than the religious
poetry of Persia. Sufiism is satisfied with an
approach of the soul to God, or with a loving
union of the two, but it has not reached the
point from which the nature of God and soul is
seen to be one and the same. In the language
of the Vedanta, at least in its final development,
we can hardly speak any longer of a relation
between the soul and the Supreme Being, or of
an approach of the soul to, or of a union of the
soul with God. The two are one as soon as
their original and eternal oneness of nature has

been recognised. With the Sufis, on the

A7 4 A ASufismlI~ kA v s O
Do 7 DER B I AN & BTl
N7 2 AT, B LN B O RIS A D
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contrary, the subject, the human soul, and the
object, the divine spirit, however close their
union, remain always distinct, though related
beings. There are occasional expressions which
come very near to the Vedanta similes, such as
that of the drop of water being lost in the
ocean. Still, even these expressions admit of
explanation; for we are told that the drop of
water is not lost or annihilated, it is only
received, and the Persian poet when he speaks
of the soul being lost in God need not have
meant more than our own poet when he
speaks of our losing ourselves in the ocean of
God'’s love.

Tholuck seems to have been one of the first

to show that there is no historical evidence for

the supposition that Sufiism is founded on an

ancient Persian sect, prior to the rise of Islam.

Sufiism, as he has proved, is decidedly

Mohammedanin origin, and its first

manifestations appear early in the second

century of the Hedjra.

Mohammed said indeed in the Koran ‘In
Islam there is no monachism’ ; but as early as
623 A. D., fortyfive men of Mekka joined
themselves to as many others of Medina, took
an oath of fidelity to the doctrines of the
prophet and formed a fraternity, to establish
community of property, and to perform daily
certain religious practices by way of penitence.
They took the name of Sufi a word that has
been derived from sif, wool, a hair-cloth used
by penitents in the early days of Islam, or from
stfly, wise, pious, or from safi, pure, or from

safé, purity.
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Abstract of Sufi Doctrines.

The principal doctrines of Sufiism have been
summed up by Sir W. Jones as follows : “The

Sufis believe that the souls of men differ

infinitely in degree, but not at all in kind, from

the divine spirit of which they are particles,

and in which they will ultimately be absorbed;

that the spirit of God pervades the universe,

always immediately present to His work, and

consequently always in substance; that He

alone is perfect in benevolence, perfect truth,

perfect beauty; that love of Him alone is real

and genuine love, while that for other objects

is absurd and illusory; that the beauties of

nature are faint resemblances, like images in a
mirror, of the divine charms ; that, from

eternity without beginning to eternity without

end, the supreme benevolence is occupied in

bestowing happiness, or the means of attaining

it; that men can only attain it by performing

their part of the personal covenant between

them and the Creator; that nothing has a pure

absolute existence but mind or spirit ; that

material substances, as the ignorant call them,

are no more than gay pictures presented

continually to our minds by the sempiternal

artist ; that we must beware of attachment to

such phantoms and attach ourselves

exclusively to God, who truly exists in us, as

we exist solely in Him : that we retain even in

this forlorn state of separation from our

Beloved, the idea of heavenly beauty and the

remembrance of our primeval vows ; that

sweet musick, gentle breezes, fragrant flowers,

perpetually renew the primary idea, refresh

our fading memory, and melt us with tender

affections ; that we must cherish these
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affections, and by abstracting our souls from

vanity, that is from all but God, approximate to

this essence, in our final union with which will

consist our supreme beatitude.’

Rabia, the earliest Sufi.

It is curious that the first person quoted as

expressing Sufi opinions is a woman of the
name of Rabia, who died 135 after the Hedjra.
Ibn Khalikan tells a number of stories of her :

‘She would often in the middle of the night go

on the roof of the house and call out in her

solitude: “O my God, the noise of the day is
hushed, the lover dallies with the beloved in

the secret chamber; but I in my solitude

rejoice in thee, for I know thee to be my true

beloved.” Ferid eddin Attar tells of the same

Rabia, that once when she was walking across

the rocks, she cried out: ‘Desire of God has

seized me; true thou art stone also and earth,
but I yearn to see thee! Then the High God

spoke directly in her heart: ‘O Rabia, hast thou

not heard that when Moses once desired to

see God, only a mote of the Divine Majesty fell

on a mountain, and yet it burst asunder. Be

content therefore with my name.’

Again, we are to]d that when Rabia came to
Mekka on a pilgrimage, she exclaimed, T want
the Lord of the Kaaba, what use is the Kaaba
to me? I have come so near to God, that the
word He has spoken applies to me: Whoever
approaches me a span, I approach him a yard.

There are ever so many stories about this
Rabia, all intended to show her devotion, nay,
her spiritual union with Allah. When she was

asked to get married, she said : ‘My inmost

being is married, therefore I say, that my
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being has perished within me, and has been

resuscitated in God. Since then, I am entirely

in His power, nay, I am all Himself. He who

wishes for me as his bride, must ask not me,

but Him.” When Hassan Basri (a famous

theologian) asked her by what way and by

what means she had risen to that height, she

answered: ‘By losing everything that I had

found, in Him." And when asked once more, by

what way and by what means she had come

to know Him, she exclaimed: ‘O Hassan, thou

knowest by certain ways and by certain

means; I know without ways and means.’

When she was ill and laid up, three great

theologians visited her. One, Hassan Basri, said:

‘He is not sincere in his prayers, who does not

bear patiently the castigation of the Lord. The

other, Shakik by name, said: ‘He is not sincere

in his prayers, who does not rejoice in His

castigation.” But Rubia, still perceiving
something of the self in all this, replied: ‘He is
not sincere in his prayers, who, when he sees
the Lord, does not forget that he is being
chastised.

Another time when she was very ill, and

was asked the cause of her illness, she said @ ‘T

have been thinking of the joys of paradise,

therefore my Lord has punished me.” And

again she said: ‘A wound within my heart

devours me; it cannot be healed except

through my union with my friend. I shall

remain ailing, till I have gained my end on the
last day.

This is language with which students of the
lives of Christian Saints are familiar. It often
becomes even more fervid both in the East
and in the West, but it sounds to our ears less

offensive in the East than in the West, because
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in Easternlanguagesthe symbolic
representation of human love as an emblem of
divine love, has been accepted and tolerated
from very early times.

But though it is impossible to trace the first

beginnings of Sufiism directly to a Persian

source, it cannot be denied that in later times

Persia and even India, particularly after they

had been brought under Mohammedan sway,

contributed largely to the development of

Sufiism and of Sufi poetry.

Connection of Sufiism with Early Christianity.

The chief impulse, however, which Sufiism

received from without, seems to have come

from Christianity in that form in which it was

best known in the East. By the end of the

third century, as Mr. Whinfield writes in the

Preface to his translation of the Mesnevi,

portions of Plato, of Aristotle, ‘the parent of

heresies, and of the Alexandrian commentators

had been translated into Arabic. The

theosophy of the Neo-platonists and Gnostics

was widely spread in the East. Sufiism might

almost be called a parallel stream of mystical

theosophy derived in part from Plato, ‘the

Attic Moses, as he was called, but mainly from

Christianity, as presented in the spiritual

gospel of St. John, and as expounded by the

Christian Platonists and Gnostics. Traces of the

influence of Platonism have been discovered in

the reference of the Sufis to the One and the

Many, the figment of Not-being, the generation

of opposites from opposites, the Alexandrian

gnosis of the Logos, of ecstasy and intuition,

and the doctrine propounded in the Phaedrus,

thathuman beautyisthe bridge of
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communication between the world of sense

and the world of ideas, leading man by the

stimulus of love to the Great Ocean of the

Beautiful.

Traces of Christianity have been pointed out

by Mr. Whinfield, not only in the distinct

mention of the chief events of the Gospel

history, but in actual renderings of sentences

and phrases taken from the Gospels. The
cardinal Sufi terms, * The Truth, “The Way,

‘Universal Reason’ (Logos), ‘Universal Soul’

(Pneuma), ‘Grace’ (Fais), and ‘Love,” are all

treated by him as of Christian extraction.

Mr. Whinfield might in support of his theory
have mentioned a poem in the Gulshen Ras,
the secret of the bed of roses, a very popular

but anonymous poem on the principles of

Sufiism written about the beginning of the

fourteenth century, in which the mystic union

of the soul with God is described as the

essential feature of Christianity.

There we read—
‘Dost thou know what Christianity is? I shall
tell it thee.

It digs up thy own Ego, and carries thee to
God.

Thy soul is a monastery, wherein dwells

oneness,

Thou art Jerusalem, where the Eternal is

enthroned;
The Holy Spirit works this miracle, for know
that God’s being

Rests in the Holy Spirit as in His own spirit.

The Spirit of God gives to thy spirit the fire of

the spirit,

He moves in thy spirit beneath a thin velil;

If thou art delivered by the Spirit from

manhood,

WBHOEEBIEMLCET 4 v 74—V F
DRERDEHD D RIFAT 7 4 XL DM
BHICELICEETHELIVEV RN Z i
WdHHrEEEHL, ZOHEM, &, ¥EOH,
BAEDOE, B, NESEOHEI B BUTT
L LERICNTHWONZZ Z2RED,

KIS S HRIMBDTH LR D MOIEHED
MOENEBLAY 7 4 RLDFHEITND S B >
—R . 2ERTIEZORBMPERILEH
OMEZRD L E WA L,

IR T E, LR RB R, Tk
Tt :

RO ERY R L, LEMICES L
BLO%Y, \

RO ) . 2OHEHIER Y |

1 2—=Fn
WIETZ VLV ARD, RKEZ > IZIES 5,

A3 S TN % B D C
e LI AR
W L b L 1

103



Thou hast found eternal rest in the sanctuary
of God;
He who has directed himself so that all

passions are silent,

Will surely, like Jesus, ascend to heaven.’

Abu Said Abul Cheir, Founder of Sufiism.

Rabia may be called a Sufi before even the

rise of Sufiism. Her Sufiism seems quite her

own, without any traces of foreign influence.

The real founder, however, of the Sufis as a

religious sect was Abu Said Abul Cheir, about
820 A. D.

Abu Yasid and Junaid.

Towards the end of the same century a

schism took place, one party following Abu
Yasid al-Bushani,

were in open conflict with the Koran, the

whose pantheistic views

other following Junaid, who tried to reconcile

Sufiism with orthodoxy. There were then, as

at present, Sufis and Sufis. Some wrote in

Persian, such as Senai, Ferid eddin Attar, Jellal
eddin Rami (d.1162), Jami (d.1172); others in

Arabic, such as Omar ibn el Faridh, and Izz

eddin Mutaddesi, others even in Turkish.

Some of their poetry is magnificent in
imagery, and highly valued even by those who
are afraid of the consequences of their
doctrines. Sufiism was said to breed an
alarming familiarity with the deity, and a
disregard of human and divine ordinances, at
least among those who have not reached the
highest spiritual purity, and might be tempted
to use their outward sanctity as a cloak for

human frailty.
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Snfi, Fakir, Darwish.

The etymology of Sufi, as derived from sif

wool, because they walked about dressed in

white woollen garments is now generally

accepted. Formerly it was supposed that Sufi

came from the Greek oo ¢ 0 ¢, which is

impossible. At present the Sufis are generally

known as Fakirs, in Persian as Darwish, 1. e.

poor. Formerly they were also called Arif,

theosophist, and Ahl alyakyn, the people of

surety. Thus one of them, Abd al Razzak, says:
‘All praise to Allah, who by His grace and
favour has saved us from the researches of
conventional sciences, who by the spirit of
immediate intuition has lifted us above the
tediousness of tradition and demonstration,who
has removed us from the hollow threshing of
straw, and kept us pure from disputation,
opposition and contradiction; for all this is the
arena of uncertainty and the field of doubt, of
error, and heresy ; glory to Him who has
taken away from our eyes the veil of externals,

of form, and confusion.

Asceticism.

The Sufis trust to the inward eye that is

opened in raptures; and which, if it is weak or

blind, can be helped on by ascetic discipline.

This ascetic discipline was originally no more

than abstaining from food and drink, and other

pleasures of life. But it soon degenerated into

wild fanaticism. Some of the Fakirs indulged in

violent exercises intended to produce

convulsions, cataleptic fits, and all the rest. The

Darwishes, who may be seen now turning

round and round till they break out in delirious
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shouts, are the degraded descendants of the

Sufis. Attar and Jellal eddin Rami, like true

lovers of God, required no stimulants for their

enthusiasm, and their poetical genius found

utterance, not in inarticulate ravings, but in

enraptured hymns of praise. The true Sufis

were always honoured, not only for their

genius, but for their saint-like lives, and they

could well bear comparison with their

contemporaries in the West, even such as St.

Bernard.

When speaking of the true and saint-like

Sufis, Jellal eddin says : —

‘Faithful they are, but not for Paradise,

God’s Will the only crowning of their faith:

And not for seething Hell flee they from sin,

But that their will must serve the Will

divine.
It is no struggle, ‘tis not discipline
Wins them a will so restful and so blest;
It is that God from His heart-fountain core

Fills up their jubilant soul’

It is true there is little of what we call
theosophic philosophy in their utterances. That
belongs almost exclusively to the Vedantist,
and to a certain extent to the Yogins also of

India. The Sufi trusts to his feelings, nay,

almost to his senses, not, as the Vedantist, to

his philosophical insight. He has intuitions or

beatific visions of God, or he claims at least to

have them. He feels the presence of God, and

his highest blessedness on earth is the mystic

union with God, of which he speaks under

ever-varying, and sometimes, to us at least,

startling imagery. Yet for his highest raptures

106

Ty o =3 =, 1207~T734E. NV T T L
RRKOMMEREN) ONEIE, 2oB%%
LR TETRRITIZN &, HIER LAY
T A XALEEIHEICZDOF DI DODARR S
T CORFOMEEPFEDLITHITIREL S
U ZEZF D, 27 2325 —KRI3Z%2W
WRIB BN OFEEERE, PIZITEARLVF IV FO
MEACHTL2LZLHOLEELLDAY
TAALDEHEDHY EED,

¥I—), Ty TF1 VIEHOEEEZTRNT
E]<\

BEIECBIRE, REZHARICED
5,

D EED B D DOF O MeE— DY) 7
0o

WREMNTIREYEPLCHET, 72¥
FEIHED S 2 1 S 2 il

P ILRBIFICEEE Y MM aeBla o
ERAAED, SUIP L ZE2FTEEE
Do MU OBIE 2 & U, BT
VT % L ORI A0 E O A —IHE
DEBEY, BRI oBBERAT HIE
M EBELRLEREZUTELY, MBSk
ORLEEE 2L T, fERICHI A 2 o
EDFZHA 72120 T, 22 KIS A
ET 5T, BEOBELPMLERZD,



FAEW - KRINEHO A —7 4 X LB — i

he too confesses that human language has no

adequate expression. As Sady says, the flowers

which a lover of God had gathered in his rose-

garden, and which he wished to give to his

friends, so overpowered his mind by their

fragrance, that they fell out of his lap and
withered; that is to say, the glory of ecstatic
visions pales and fades away when it has to be

put into human language.

The Mesnevi.

Jellal eddin in the Preface to his Mesnevi,

says - ‘This book contains strange and rare

narratives, beautiful sayings, and recondite

indications, a path for the devout, and a

garden for the pious, short in expressions,

numerous in its applications. It contains the

roots of the roots of the roots of the Faith, and

treats of the mysteries of union and sure

knowledge.” This book is looked upon by

Mohammedans as second only to the Koran,

and yet it would be difficult to imagine two

books more different one from the other.

Mohammed’s Opinion.

Mohammed’s idea of God is after all the

same as that of the Old Testament. Allah is

chiefly the God of Power; a transcendent, but a

strongly personal God. He is to be feared

rather than to be approached, and true religion

is submission to His will (Islim). Even some of

the Sufis seem to shrink from asserting the
perfect oneness of the human and the divine
natures. They call the soul divine, God-like, but
not yet God; as if in this case the adjective

could really be distinguished from the
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substantive, as if anything could be divine
but God alone, and as if there could be even
a likeness of God, or anything God-like, that
was not in its essence God. Philosophical
speculations on God were distasteful to
Mohammed. ‘Think on the mercies of God,
he says in one place, ‘not on the essence of
God. He knew that theological speculation
would inevitably lead to schism. ‘My people

shall be divided,” he says, ‘into three and

seventy sects, of which all save one shall have

their portion in the fire.” That one with

Mohammed would certainly not have been
that of the Sufis.

(p. 347, 1. 33~p. 349, 1. 2344%)

When we read some of this enraptured Sufi
poetry we are at first somewhat doubtful
whether it should not be taken simply in its
natural sense, as jovial and erotic; and there
are some students of literature who will not

admit a deeper meaning. It is well known that

Emerson rebelled against the idea of seeing

more in the songs of Hafiz than what there is

on the surface, — delight in women, in song and
love. “‘We do not wish,” he writes, ‘to make
mystical divinity out of the Songs of Solomon,
much less out of the erotic and bacchanalian

songs of Hafiz.

(p. 350, 1. 3~p. 359, 1. 25%41%)

We see here the same temper of mind for
which the Christian poet prays when he says,
‘Let all do all as in Thy sight.” Sufiism, short of

its extravagances, may almost be called

Christian ; nor do I doubt that it owed its
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deepest impulses to Christianity, more

particularly to that spiritual Christianity which

was founded on Platonist and Neo-Platonist

philosophy. We saw that the Sufis themselves

do not deny this : on the contrary, they appeal

to Jesus or Isa as their highest authority, they

constantly use the language of the New

Testament, and refer to the legends of the Old.

If Christianity and Mohammedanism are ever

to join hands in carrying out the high objects

at which they are both aiming, Sufiism would

be the common ground on which they could

best meet each other, understand each other,

and help each other.

Max Miller, F., Theosophy or Psychological
Religion: The Gifford Lectures delivered before
the University of Glasgow in 1892, London:
Longmans, Green and Co.1917, pp. 336-360.
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